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Review Sheet for Hilchos Derech Eretz B’seudah (Siman 170)

Talking During the Meal

The General Rule

Gemara Tanis 5b:/ Shulchan Aruch (170:1)/ Yerushalmi B’rachos Ch. 6): It is assur to talk/ converse (even to say “Bless You”-Yerushalmi) during a meal because we are worried that a person may choke on his food. The simple reading of the Gemara implies that all conversation (even Divrei Torah) should be saved until the end of the meal except “l’afrushi m’isurrah” and “tzorchei seudah”. 

*The Gemara is not referring to talking with food in your mouth (because this is unrefined behavior in any event) but rather to a case where people are conversing during the meal (i.e some are presently chewing and some are between bites). Nevertheless the Gemara forbids speaking during the meal.

Prisha: The reason people are not careful regarding this matter today is because we no longer eat in a fully reclined position (“heseibah”). In the days when the custom was to eat in that fashion there was a much greater fear that a person might choke if there was conversation during a meal. He adds that the statement of the Gemara (Shabbos 129b) “Shomer P’sa’im Hashem”- (Tehillim 116:6) applies to those who are accustomed to talk during the meal.

Pri Megadim (170:1 Eishel Avraham): He disagrees with the Prisha and says that this halacha is fully applicable today even though we no longer eat in a reclining position at all. 

Mishnah Brurah (170:1): He learns like the Pri Megadim and therefore makes no mention of this halacha being any less applicable today than it always was. He adds that according to the Eliyah Rabbah it is mutar to talk in between courses. The rationale for this distinction is that in the times of the Gemara they did not break between courses like we do today.

Zohar (Parshas Trumah 168b)/ Mishneh Pirkei Avos (3:3): The Zohar adds that a person shouldn’t converse about worldly matters at his table at all (even between courses) because the table is like an altar before Hashem and only thoughts and words of Holiness and Torah are appropriate. One who succeeds in reaching this level is considered as if all the food he eats at his table has the status of a sacrificial offering. Nevertheless it is mutar to speak for “tzorchei seudah”.  The Mishnah in Avos echoes this theme with slightly less detail.
Divrei Torah 

Mishnah Avos (3:3): A person who eats without saying Divrei Torah is considered as if his meal is “zivchei mesim” (a sacrifice to the dead). However, saying Divrei Torah at the table transforms the meal into the status of a sacrificial offering.

Shlah Hakadosh (Shar Ha’osios 62a “V’efshar”): Ideally a person should actually learn Mishnah, Halacha, Aggadah, or Musar at the table. 

Chayeh Adam/ Aruch Hasulchan (170:1): Minimally by saying Shir Hamalos or Al N’haros Bavel (or some other mizmor) a person can fulfill his chiuv “Divrei Torah” so that his meal is no longer considered “Zivchei Mesim”.

Ben Ish Chai (Parshas Shlach 7): B’shas Hadchak a person can rely on saying the halacha “Mayim Achronim Chiuvah” at the end of the meal to fulfill this chiuv. 
Bartenura (On the Mishnah in Avos): He holds that the Birkas Hamazon itself (due to the tremendous level of depth and wisdom hidden in its words) counts so that a person’s meal isn’t “zivchei mesim”. 

Mishnah Brurah (170:1): He brings down the Shlah as the ideal. He mentions the din of the Chayeh Adam as the minimum requirement and explicitly states that one should not rely on the Bartenura. 

Guidelines When Sharing From a Plate or Cup

The Order of Taking Portions

Derech Eretz Zuta (Ch. 8)/ Shulchan Aruch (170:12): Whenever there is a number of people eating together at the table everyone must wait to take their portion until the greatest person (or bal habayis) takes his first. Someone who takes without waiting is considered like a glutton.

Shulchan Aruch (167:17): Here he teaches that everyone should wait for the bal habayis to take and if he wants he can be mocheil. Here there is no mention whatsoever that a person who doesn’t wait is considered like a glutton. 

Bach (Siman 170): He was bothered by the seeming inconsistency in these two halachos. His answer is that in Siman 167 the case is referring to a communal platter whereas in Siman 170 the case is where everyone has their own portions in front of them. In a case where everyone must share from the same platter you simply must allow the bal habayis (or gadol) to take first. This is not a matter of manners but a matter of din! When everyone has there own portions in front of them it is a matter of derech eretz to allow the bal habyis or gadol to begin eating first. Someone who doesn’t wait is considered like a glutton.

Eliyah Rabbah (170:15): The Taz asks from the din in S.A.167:15 that when everyone has there own portion in front of them they don’t need to wait for the bal habayis. The Eliyah Rabbah explains that the case there is that everyone was being yotzei with the b’racha of the bal habayis. In such a case they don’t need to wait for him to eat so that they can minimize the zman of hefseik between the b’racha and the achilah. Here the case is referring to the middle of the meal where each person is merely eating. In such a case the derech eretz is to wait for the bal habayis (or gadol) to eat his portion.

Mishnah Brurah (170:28): He follows the explanation of the Eliyah Rabbah. Therefore we can say that there are essentially four basic situations to be aware of.

1) One communal platter that everyone is taking portions from and they are being yotzei the b’racha on this food with the bal habayis (like bread)- There the din is that everyone must wait for the bal habyis to cut the bread and eat his portion first. (See M.B. 167:77 he explains that the chiddush is that the other guests don’t have r’shus to cut into the loaf and take their own portion before the bal habayis cuts his even during the week when Lechem Mishnah is not a factor)

2) One communal platter that everyone is taking portions from but no b’rachos are necessary- There the din is that you simply must wait for the gadol or bal habayis to take first unless he is mocheil.

3) Everyone has there own portions but they are being yotzei the b’racha with the bal habayis- There they have no chiuv to wait for the bal habyis to eat once the b’racha has been made.

4) Everyone has there own portions and no b’rachos are being made- There the derech eretz is to wait for the gadol or bal habayis and one who doesn’t is considered like a glutton. 

Rules for Continual Sharing 

Gemara B’rachos 47a:/ Shulchan Aruch (170:2): When two people are continually sharing from one communal platter each one must wait (pause from his rhythm of taking) if the other has to take a break to drink. Once there are three people at the table this rule is not applicable because it is inappropriate to make two people wait for one person. (See S.A. 200:1 where a very similar theme is echoed)

Mishnah Brurah (170:12-13): The example of taking a drink is “lav davkah” it is merely an example of a necessary short break. On the other hand if the other person takes a long break or begins a conversation this is a clear sign that he is no longer actively continuing to take food and the first person can now take freely.

Sharing From a Cup

Derech Eretz Zutah (Ch. 7)/ Shulchan Aruch (170:16): A person shouldn’t drink from a cup and then give it to another because of sakanas nefashos. (perhaps there is saliva with germs in or around the rim of the cup) 

Orchos Chaim L’haRosh (Quoting a Gemara in Maseches Tamid)/ Shulchan Aruch (170:22): Whenever you drink from a cup if it has wine (more chashuv liquid) you should wipe the rim where your lips touched before sharing it, if it has other liquids you can poor a little out over the rim where your lips touched.

These two halachos seem to be at odds with one another. One halacha indicates that you just shouldn’t drink from another’s cup because of sakanah whereas the other says that you can fix any problem by just wiping the rim. (It is difficult to say that the sakanah is only when you didn’t wipe the rim because then the Shulchan Aruch could have easily merged these two halachos into one)

Lechem Chamudos (quoted in Shar Hatzion (170:30): Although it is difficult to rectify in the da’as of the Shulchan Aruch nevertheless he holds that the chashash sakanah of Derech Eretz Zutah is only in a case where you don’t do the takanah of the Orchos Chaim.

Meharshal (quoted in the Bach Siman 170): He explains that the chashash sakanah is only when you hand the cup directly to the person because we are afraid he will take it and drink it out of embarrassment. According to this approach there is no problem with sharing a cup with someone if you just place it on the table and he takes it on his own. (This is odd why should sakanah be less of an issue if you give the person a choice to drink the cup?)

The later Achronim argued as to how to understand the Meharshal.

Taz (170:8 in his understanding of the Meharshal): The Taz understood that the Meharshal meant there is no real sakanah at all in any of these halachos it is just a question of disgust “mius”. Therefore as long as you don’t put the cup into the other person’s hand it is mutar to share the cup with him. The fact that he picks it up to drink from is itself a sign that he is not disgusted by such things. The halacha of the Orchos Chaim comes to teach that if you wipe the rim then you can put it right into his hand because there is no longer a cause for mius.

Mamar Mordechai (quoted in Shar Hatziun 170:30): He holds that the Meharshal meant that there are two problems. One problem is  a real sakanah (germs). That of course has to be fixed as per the halacha from the Orchos Chaim. In addition there is also a problem of “mius” (the mere fact that someone else drank from this cup). Merely placing the cup on the table can solve this second problem. Then the other person can decide whether he wants to drink from it or not. (According to this approach if the first person didn’t wipe the rim then the other person must do it before drinking from the cup because of the chashash sakanah). 

Mishnah Brurah (170:37): He is chosheish for the Mamar Mordechai.

Taz (ibid): He claims that in the will of Rebbi Elazar Hagadol he warned very strongly to never drink from a cup that someone else drank from. 

This approach doesn’t seem to fit at all with the halachos we have learned above. 

Mishnah Brurah (170:37): Lemaseh he suggests the following approach. If the person who drank from the cup first is someone who we don’t know to be generally healthy then according to the Taz you should avoid drinking from his cup even with the takanah mentioned in the Orchos Chaim. If the person who drank first is known to be generally healthy then the takanah of the Orchos Chaim will work.

Guidelines for Derech Eretz Between the Bal Habayis and the Guests

Fulfilling the Wishes of the Bal Habayis

Derech Eeretz Zuta (Ch. 4)/ Gemara P’sachim 86b/ Shulchan Aruch (170:5): Someone who is a guest at the house of another for the meal is obligated (as per the laws of derech eretz) to fulfill the wishes of the bal habayis. (It goes without saying that you don’t have to fulfill his requests if he is asking you to do something assur.)

Tosafos (ibid): The chiddush of this Gemara is that you have to fulfill the wishes of the bal habayis even if he requires you to do things that have a slightly arrogant look to them and therefore you wouldn’t have normally done them due to your own sense of humility. (The example in the Gemara is that the bal habayis asked his guest to sit in a very chashuv place at the table)

Birkei Yosef (170:5): Based on this Tosafos he infers that the same din would apply if the bal habayis asked you to do something that is slightly belittling (like serving the food or the like). 

Bach (Siman 170): If he asks you to go fetch something from the market (or some other outdoor public type of activity) you can refuse because it is a much higher form of disgrace to have to do this type of service for him. 

Mishnah Brurah (170:16 quoting the Sharei T’shuvah and Birkei Yosef): If the bal habayis asks you to do something that will require you to transgress one of your own personal chumros or hanhagos then it depends.

1) If the matter is something you took on because you hold there is a chashash issur involved- In this situation you may refuse to fulfill the wishes of the bal habayis.

2) If the matter is something you took on only as a form of self-improvement and perfection- In this situation you should acquiesce because it is better to mask your own personal attempts and achievements towards perfection. (See Dagul M’reveavah Yoreh De’ah 214:commenting on the Shach sif katan 2 where he implies that in this type of situation you don’t need hataras nedarim because you were b’oneis and had no intention at all to stop performing this practice)

Mishnah Brurah (170:16 Quoting the Bigdei Yesha): If the bal habayis requests for you to eat or drink more you don’t have to fulfill his request since doing so could cause you harm. (But see the introduction to Shulchan Aruch Orach Chaim written by the sons of the Gra where he seemingly held differently) 

Magen Avraham (170:10): He learns out from the Gemara that there are two levels of this halacha.

1) If the bal habayis is a normal person- At first you should politely refuse and only acquiesce when the bal habayis insists 

2) If the bal habayis is a great man- You should fulfill his requests immediately

Eliyah Rabbah (170:9)/ Birkei Yosef (Siman 170:8)): They disagree with this point and say that every bal habayis has the status of a “great man” in his own home and you should immediately acquiesce to his requests in all cases. 

Mishnah Brurah: From the fact that he doesn’t mention any distinctions regarding this matter it seems that he follows the approach of the Eliyah Rabbah.
Birkei Yosef (170:7): This halacha is not limited to a request of the bal habayis but even includes his wife and grown children. However it is questionable whether these others have this status while in the presence of the bal habayis himself.

K’tzos Hashulchan (39:20): He points out that this din only applies to a guest in the proper sense (i.e.. for a meal or sleeping) but not to someone who just stam comes to visit the house for some other reason.

Eating Food With a Hechsher That You Don’t Hold By

Rema (Yoreh De’ah 112:15): Someone who is normally careful to only eat Pas Israel but finds himself as a guest at a meal where they are eating Pas Acum is allowed to eat with them in order to prevent strife and quarrel with them. (If he keeps his chumrah in this case he won’t be able to participate in the ikar seudah at all).

Shulchan Aruch (115:3): The same does not apply with Chemas Acum (goyish butter). Unlike Pas Akum by butter there is actually a chashash issur that perhaps treif milk drops got mixed into the butter.

“Chutz M’tzei”

Gemara P’sachim 86b: Some texts in the Gemara read “chutz m’tzei”. Do whatever the bal habayis asks you except go out!

Meiri (ibid)/ M’harsha: They speak out that this text is errant and was probably added in by someone looking to make a mockery of the halacha!

Zohar (Parsha Pinchas 244a): The Zohar has this version of the text nevertheless. (It is unlikely that the text of the Zohar was tampered with)  

Bach (Siman 170): He assumed that the text was accurate and explains that it means you would have to do any kind of “sheirut” - (service) that the bal habayis asks you to do except go out to the market to fetch some items for the meal.
Magen Avraham (170:10): He brings down that the meaning of these words is that you shouldn’t leave until you are actually kicked out (literally). See the Gemara in Arachin 16b that explains the reason is because you should make every effort to work things out with your host since after he kicks you out both yours and his reputations will suffer.

M’harsha He understands this to mean that once a host asks you to leave you no longer have to fulfill his requests to provide sheirut.

Yalkut Hagirshuni (P’sachim 86b B’shem Hagra): He says that you should always wait to hear the “direct requests’ of the bal habayis and then fulfill with one exception. When he alludes or gives the impression that the guests should leave you should go even without waiting for him to directly ask you to leave.

Being Overly Strict During the Meal

Derech Eretz Zutah (Ch. 4)/ Shulchan Aruch (170:6):

Beis Yosef/ Levush (Siman 170): 

Lechem Chamudos/ Ateres Z’kainim:

Staring at Other Eaters or Their Portions

Asking For a Portion

Giving Your Portion to Others

Table Manners

Eating/ Holding a Large Item

The Appropriate Manner of Drinking

General Table Manners

Cutting Items at the Table

Gathering Crumbs to One Place

Placing Chewed/ Bitten Food Back on the Table

Drinking/ Eating in Public

